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can cognise only a substance which has the qualities of form
(or shape) and touch. Further in arriving at the inferential
cognition of akasa we have a 'hetu9 (or linga) in anupala-
bdhi; and this does not allo v us to accept a sense contact
with the akasa as possible. Hence akasa is only apratyaksha
siddha' (proved by non-perception)

Or we may argue that there is an immediate cognition
ofakasa, and that this cognition is called 'apratyakasha,
because it does not involve the contact of any of the exter-
nal sence organs. Then it is immediate as known or app-
rehended by the sakshin or as apprehended by the mere
mind.

Those who do not see the truth attribute 'mdinya^
(colour etc.) to the sky and speak of its surface as being
similar to the 'indra ..nila tamala patra' (dark blue leaf).
It is blue like the indranila (blue sapphire).   The blue of
other objects is apprehended as the nature of akasa.

Thus Sankara winds up the 'sambhavana' (possibility)
ofadhyasa wit'i the words 'even aviruddhah...'.  In the
apprehended upadhi we are rejecting the object cognised.
And this object along with the knowledge of such an object
is spoken of as avidya ?

Objection :  It has been declared that the cause of
'anartha', (misfortune called bondage) is dispelled by Bra-
hma vidya; and so far we are told that avidya is the cause
of anartha.  Then it ought to be stated that this avidya
alone is the cause oftheanarthaslike'kartrilva'. Then
why is the commentator expounding adhyasa ?